
Myth Became Fact 
(1944) 

“According to [Corineus] historic Christianity is something so barbarous that no 
modern man can really believe it: the moderns who claim to do so are in fact 
believing a modern system of thought which retains the vocabulary of Christianity 
… while quietly dropping its essential doctrines…. The doctrines of historic 
Christianity are merely mythical” (156). 
 

 

Could This Be Corineus? 



“The cosmology of the New Testament is essentially 
mythical…. Supernatural forces intervene in the 
course of nature and in all that men think and will 
and do. Miracles are by no means rare…. Can 
Christian preaching expect modern man to accept 
this mythical view of the world as true? To do so 
would be both senseless and impossible. It would be 
senseless because there is nothing specifically 
Christian in the mythical view of the world. It is 
simply the cosmology of a pre-scientific age. It 
would be impossible because no man can adopt a 
view of the world by his own volition—it is already 
determined for him by his place in history…. It is 
impossible to revive an obsolete view of the world 
by a mere fiat, and certainly not a mythical view. 
For all our thinking today is shaped irrevocably by 
modern science. A blind acceptance of the New 
Testament mythology would be arbitrary, and to 
press for its acceptance as an article of faith would 
be to reduce faith to works” (pp. 1, 3-4). 

 
De-Mythologization
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“Ungit herself … was now weakened. Arnom had opened a new window in the walls and her 
house was not so dark…. [He] was learning from the Fox to talk like a philosopher about the 
gods. The great change came when he proposed to set up an image of [Ungit]—a woman-
shaped image in the Greek fashion—in front of the old shapeless stone” (234).  

	  

	  



What Does Lewis Think? 
 

“All this [de-mythologizing] I believe to be false…. Corineus [like Bultmann] wants 
us to move with the times. Now, we know where times move. They move away. But 
in religion we find something that does not move away. It is what Corineus calls the 
myth that abides; it is what he calls the modern and living thought that moves 
away…. It is the myth that gives life” (156, 157-58). 
 
 

“Our Dilemma” 
 

The Abstract         The Concrete 
 
To Know But          To Taste But 
 Not to Taste          Not to Know 
 
  Peninsula     Isthmus     Continent 

 
 

E.g. Orpheus and Eurydice

	  

MYTH	  



Barfield … Yet Again 
 

In myth, “we are led back to experience the original unity…. In the myth of 
Demeter [for example] the ideas of waking and sleeping, of summer and winter, of 
life and death, of mortality and immortality are all lost in one pervasive meaning…. 
Connections between discrete phenomena, connections which are now apprehended 
as metaphor, were once perceived as immediate realities” (Essays, 40, 44). 
 

 

* 
 

Hence the Value of Fantasy 
 
“The Fantastic or Mythical is a mode available at all ages for some readers; for others, at 
none. At all ages, if it is well used by the author and meets the right reader, it has the same 
power: to generalize while remaining concrete, to present in palpable form not concepts or 
even experiences but whole classes of experience, and to throw off irrelevancies.  
 
“But at its best it can do even more; it can give us experiences we have never had and thus, 
instead of ‘commenting on life’, can add to it. I am speaking, of course, about the thing itself, 
not my own attempts at it” (Lewis, “Sometimes Fairy Stories May Say Best What’s to Be 
Said”, On Stories and Other Essays on Literature). 



Christianity is More (but no Less) than Fantasy 
 

“The Heaven of Legend and Imagination” 
 

Balder (Norse), Osiris (Egyptian) 
 
 
 
 

The Dying God 
 
 
 
 
 

“The Earth of History” 
 

Jesus of Nazareth 
“Crucified under Pontius Pilate” 

“The	  Gospels	  
contain	  a	  fairy-‐

story,	  or	  a	  story	  of	  
a	  larger	  kind	  

which	  embraces	  
all	  the	  essence	  of	  
fairy-‐stories”	  
(Tolkien,	  77).	  

	  

If	  
	  

God	  is	  
“Mythopoeic”	  

	  

then	  
	  

Man	  must	  be	  
“Mythopathic”	  

	  
	  



The Weight of Glory 
Sermon Preached in the Oxford Church of St Mary the Virgin 

8 June 1942 

 

 

 

 
Christianity vs. Kant * and the Stoics (like the Fox) 

Desire vs. Duty 

* “The notion of happiness is so indefinite that although every man wishes to attain it, yet 
he never can say definitely and consistently what it is that he really wishes and wills…. 
We cannot therefore act on any definite principle to secure happiness…. Happiness is not 
an ideal of pure moral reason” (Immanuel Kant [1724-1804], Fundamental Principles of 
the Metaphysics of Morals). 

“We do not lose heart. Though our outer nature is wasting away, our inner 
nature is being renewed every day. This momentary affliction is preparing 
for us an eternal weight of glory beyond all comparison” (2 Cor. 4:16-17). 
	  



But of course we can’t “say” what we desire! 
 

Christianity appeals to a “desire for our own far-off country” * 
 

Tremendum 

 “We cannot tell [this desire] because it is for something  
that has never actually appeared in our experience” 

 

Fascinans 

“We cannot hide [it] because our experience is constantly 
suggesting it … like lovers at the mention of a name” (163) 

 

* The Mountain 

“Psyche, almost from the beginning, was half in love with the Mountain. She made 
herself stories about it [like Lewis!]. ‘When I’m big,’ she said, “I will be a great, 
great queen, married to the greatest king of all, and he will build me a castle of gold 
and amber up there on the very top…. The sweetest thing in all my life has been the 
longing—to reach the Mountain, to find the place where all the beauty came from’” 
(23, 75). 



Lewis Admits He is “Weaving a Spell” 

“You and I have need of the strongest spell that can be found to wake us from the 
evil enchantment of worldliness which has been laid upon us for nearly a hundred 
years. Almost our whole education has been directed to silencing this shy, persistent 
inner voice; almost all our modern philosophies have been devised to convince us 
that the good of man is to be found on this earth” (164). 
 
 

 

	  



The Argument from Desire Revisited 
 

Premise	  1:	  Every	  natural,	  innate	  desire	  in	  us	  corresponds	  to	  some	  
real	  object	  that	  can	  satisfy	  that	  desire.	  
	  
“A man’s physical hunger [proves] that he comes of a race which repairs its body 
by eating and inhabits a world where eatable substances exist” (164). 

 
Premise	   2:	   There	   exists	   in	   us	   a	   desire	   which	   nothing	   in	   time,	  
nothing	  on	  earth,	  no	  creature	  can	  satisfy. 
	   
Conclusion:	  Therefore	  there	  must	  exist	  something	  more	  than	  time,	  
earth,	  and	  creatures	  that	  can	  satisfy	  this	  desire. 
	   
	   
“Our sacred books give us some account of [this something]” (165) 

 
They call it … 

 



G O D  
 

However … 
 

“Because God is more than a Person …. a dozen changing images,  
correcting and relieving each other, are supplied (166)” 

 

among them, the “image” or idea of  
 

GLORY 
 

which suggests (to Lewis) … 
 

Fame … but isn’t that “wicked”? 

Luminosity … but isn’t that “ridiculous”?  



 

“Who wishes to become 

 

 
 

a kind of living electric light bulb?” (166). 



But Electricity Isn’t the Point.  

“We are to be given the Morning Star” (169). 

 

“I do not lay upon you any other burden; only hold fast what you have until 
I come. He who conquers and who keeps my works until the end, I will give 
him power over the nations … even as I myself have received power from 
my Father; and I will give him the morning star” (Rev. 2:24-28).  
 

 
Star                             Splendor                            Beauty 

 
“We do not want merely to see beauty, though, God knows, even that 
is bounty enough. We want something else which can hardly be put 
into words—to be united with the beauty we see, to pass into it, to 
receive it into ourselves, to bathe in it, to become part of it. That is 
why we have peopled air and earth and water with gods and 
goddesses and nymphs and elves—that, though we cannot, yet these 
projections can, enjoy in themselves that beauty, grace, and power of 
which Nature is the image” (169). 



What’s the “practical use” of all these “speculations”? (171) 

To help us realize the gravity, the full “weight”, of the choices we make,  
and help others make, every day between … 

 
Two Possible Destinies 

“It is a serious thing to live in a society of possible gods and goddesses, to remember 
that the dullest and most uninteresting person you talk to may one day be a creature 
which, if you saw it now, you would be strongly tempted to worship [like Psyche], or 
else a horror and a corruption such as you now meet, if at all, only in a nightmare” 
(Essays, 171). 
 
“As there is one Face above all worlds merely to see which is irrevocable joy [Till We 
Have Faces, Book II], so at the bottom of all worlds that face is waiting whose sight 
alone is the misery from which none who beholds it can recover. And though there 
seemed to be, and indeed were, a thousand roads by which a man could walk 
through the world, there was not a single one which did not lead sooner or later 
either to the Beatific or the Miserific Vision” (Lewis, Perelandra, Chapter 9). 
    



“[The Enemy is] a hedonist at heart. All those fasts and vigils and stakes and crosses 
are only a façade. Or only like foam on the seashore. Out at sea, out in His sea, there 
is pleasure, and more pleasure. He makes no secret of it; at His right hand are 
‘pleasures for evermore’. Ugh! I don’t think He has the least inkling of that high 
and austere mystery to which we rise in the Miserific Vision” (Lewis, The Screwtape 
Letters, Ch. 22). * 
 
“Every time you make a choice you are turning the central part of you, the part of 
you that chooses, into something a little different from what it was before. And 
taking your life as a whole, with all your innumerable choices, all your life long you 
are slowly turning this central thing either into a heavenly creature or into a hellish 
creature: either into a creature that is in harmony with God, and with other 
creatures, and with itself, or else into one that is in a state of war and hatred with 
God, and with its fellow-creatures, and with itself. To be the one kind of creature is 
heaven: that is, it is joy and peace and knowledge and power. To be the other means 
madness, horror, idiocy, rage, impotence, and eternal loneliness. Each of us at each 
moment is progressing to the one state or the other” (Lewis, Mere Christianity, Ch. 
14, “Morality and Psychoanalysis”). 
 
 

*	  “If only I could write the angelic counterpart…” (Lewis to Martin Lings) 
	  


